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ABSTRACT 
 
This article aims to offer an alternative solution in overcoming the rise of Islamic 
radicalism movements in Indonesia. With regard to the particular aspects, Sufism is 
strongly needed. In Indonesia, Sufis are the earliest teachers who succeeded in 
transforming people that were originally non-Muslim to be Muslims. Sufis have their 
own strategies that other groups do not. One of them is the method of da’wa which 
humanizes people: by focusing more on the haqi>qa (essence) than shari'a 
(yurisprudence); more contextual than textual; and, more universal than partial. 
This is in contrast with Islamic radicalism movements that are only focusing more on 
shari'a, textual, partial and symbolic. The main objective of the movement is to make 
Indonesia as an Islamic State according to their version. This kind of Islamic 
movement can divide the unity of the nation which has been done by founders of the 
nation, since 1945. Thus, Islamic radicalism movements are a common threat that 
must be overcome. Through the approach of sociology of religion, this article will 
explain the teachings of tas}awwuf in an attempt to fight against the Islamic 
radicalism movement.  
 
Keywords: Tas}awwuf, Islamic Radicalism, Indonesia. 
 
Introduction 
Nowadays, Indonesia undergoes a great influence of Islamic radicalism 
movements. Islamic radicalism infiltrated into all of classes with various patterns of 
movements. Since it is so subtle, logic and empiric, many Muslims are provoked by 
it. Their ultimate goal is to make this country an Islamic caliphate (state). Indonesia 
is now surrounded by people who strive to realize it. 
The massive demonstration in Jakarta (September 2016 - March 2017) was a 
part of the agenda of changing the ideology of the nation. This is seen from the 
emergent symbols and issues voiced in every action. Muhammadiyah and Nahdlatul 
Ulama (NU) as the big Islamic organizations in Indonesia seem to be late in realizing 
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this issue, although at the end it was also acting by rejecting a follow-up 
demonstration of action 313. Nahdlatul Ulama specifically acknowledged that 
Indonesian Muslim should not join that action. Islam in Indonesia has ethnic and 
cultural diversity. Islam embraces all people without distinction from one another. 
Islam in Indonesia is Islam of rahmatan lil'alamin.  
Islamic radicalism groups do many things to influence all elements of the 
nation to be willing to follow their ideology. Islamic radicalism ideology is instilled 
in both big cities and rural communities. The indications are simple, as it is easy to 
break (calling bid’ah) the traditions of the people and to disbelieve (takfir: calling 
Kafir) those who are not in line. Besides, they invite to demonstrate, reject and 
boycott products that consider to hostile Muslims. In fact, it is not all true, but just 
the efforts to make this country as an Islamic State (Kh}ilafa Isla>miya). 
The founders of the Indonesian nation from the beginning have agreed that 
this country will not use Islam as a single principle, on the contrary Pancasila was 
chosen as the basis of the State and the 1945 Constitution as the source of all sources 
of law. Those can embace the diversity of the Indonesian society from Sabang to 
Meraoke. Muslims as a major society, through its representatives in congres of 
BPUPKI agree with the principle. In other words, the basis and laws of the State are 
final! 
Although it is final - in its history - there are still many groups who are acting 
on behalf of religion and the interests of society, seeking to change the basis of the 
State with certain ideologies. Rebellions were everywhere, post-independence was 
also declared. They call Darul Islam / Army of Islam Indonesia (DI/TII) who want to 
make Indonesia as an Islamic State (NII) under the leadership of Kartosuwiryo. Then 
the Communist Party of Indonesia (PKI) 1965s and pieces of these two groups that 
transformed into various counter movements. But the fact that all the movement was 
successfully crushed. 
Despite being successfully crushed, the counter-Pancasila movement and the 
1945 Constitution seem continue until this country has been independent for almost 
72 years. The movement of Darul Islam (Islamic State of Indonesia) takes a variety 
of forms, such as the Separatist Mujahidin Indonesia 1980s, then today in the form of 
Islamic radicalism. Then the PKI with various patterns of populist economy is still 
trying to instill influence in society, for the sake of re-seize power. 
Lately, there was a massive demonstration movement from various lines. 
Under the pretext of guarding the fatwa of the MUI (Indonesian Council of ‘Ulama), 
they carry the banner of its ideological greatness. Symbols of Islamic radicalism 
movements are sprang up on various occasions. 
Action 212 has really given to its own peculiarity in Indonesia. Both Muslim 
and non-Muslim societies are wary of mass violence. Not only that the depression 
lasted until the Second Election of Governor of DKI Jakarta. The people of Jakarta 
are "forced" from all corners of the country to choose which may not be their choice. 
Indonesian democracy is under pressure! 
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Then who pressed it? Everyone knows that because of the fear of mass riot in 
the second round of elections in Jakarta, people choose safe way that is to choose 
candidate pair number 3. The indication of intimidation was done everywhere, 
including from outside Jakarta. Sentiments on religious threat, plugged in such a 
way, so that people who are Muslims, inevitably have to choose a religion. 
Many people say that the phenomenon of Jakarta election is a victory of 
Islamic radicalism. Mastery of Jakarta became the first step of control of all regions 
in Indonesia. After DKI Jakarta, it is possible that this pattern will happen again in 
various other provinces. 
There is a concern in the community that there will be a kind of sabotage of 
government by this group. One thing to note that Islamic radicalism movement 
always spread its net to various lines of society. Almost in all community groups has 
been infiltrated by sympathizers of this. With incredible militancy they always try to 
instill influence. 
The emergence of Islamic radicalismic movements is possible to destroy the 
unity of this plural nation. Coercion of the beliefs of a group of people will certainly 
lead to a negative reaction that led to the split. This negative reaction will not only 
affect the non-Muslims but also the Muslims themselves. 
This article tries to provide an alternative solution for the threat of 
disintegration of the nation due to the massive Islamic radicalismic movement. The 
alternative of that solution is to return to Sufism, where Islam was first disseminated 
in the country. Through Sufis method of dakwa it can embrace all people without 
harming any group. In fact, with the approach of Sufism, people who have been 
religious become better Muslims. 
 
Islamic Radikalism 
Islamic radicalism is a central issue in Indonesia. It is believed to be the cause 
of the violence (read: Bombings) in various countries. The conviction came mostly 
from media coverage, and explicitly indicated that the perpetrators of the violence 
were Muslims. Persons in question are Muslims who are radical.  
Every action obtained data that the perpetrators are identified as Muslims, 
even as a devout Muslim. In addition, the perpetrators also use many symbols that 
are closely related to Islam. According to the Head of Information Detachment 88 
Police, AKBP Djoni Djuhana, that based on data and facts found around 95% of 
terrorists (bombers) in Indonesia are people who are Muslims (Djuhana, 2017). 
The term "Islamic radicalism" is a label embedded by the mass media and 
terrorism analysts, after the bombing that occurred in Kuningan, Jakarta, on Friday, 
July 17, 2009. The labeling of Islam, carried out by Western Europeans and the 
United States. Mass media coverage calls the perpetrators of these acts as Islamic 
radicalism movements, extremists, militants, fundamentalism and terrorism (Bakri, 
2004: 1). 
This term is actually less suited to what is happening in the field, related to 
the violence committed. But it is more like the concept of fundamentalist-textual 
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Islam, whose seeds have existed from the time of the Companions. The phenomenon 
of term ka>fir and ka>fir must be killed as it happens today it can be traced through al-
fitna al-kubra in the reign of the fourth kh}ulafa> al-ras}idi>n, ‘Ali ibn Abi T}a>lib k.h., 
after the killing of ‘Uthma>n ibn Affa>n r.a (Purnama, 2016: 223). 
At that time there was no media, either the mainstrim or social media, so the 
dissemination of information was only done verbally from mouth to mouth. 
Nevertheless, the spread of slander and its influence was felt in society. As a result of 
this slander, the divisions within Muslims are inevitable; Wars and murders were 
everywhere, to the extent of the Karbala event. 
Umayyad dynasty, also did not escape the split. It was not until the Abbasid 
dynasty came to power that the issue of division was diminished, because the energy 
of Muslims was poured into science. The Abbasids were renowned for their 
appreciation of science and philosophy, so that the issue of physical war was ruled 
out, until it finally collapsed at the hands of the Mongols. After the fall of the 
Abbasids, Muslims seemed to lose their zeal. Efforts to reunite and inflame the spirit 
of Muslims are conducted until Muslims gradually recover. 
Now the development of Muslims is increasingly rapid. Perhaps this is the 
condition that encourages some Muslims to re-realize its glory. They long for the 
glory of Islam in the past, where Islam dominates all sides of life, especially during 
the Abbasid period. That longing made the spirit to rebuild grow and develop the 
Islamic Caliphate. Driven by the desire to create a new Caliphate wich often called 
the Khilafah Islamiyah, some Muslims struggle in their own way, through aqida 
understanding that is tailored to their goals, including by violence. This is what is 
often called an Islamic radicalism group, and the idea is called radicalism. 
According to R. Hrair Dekmejian, that Islamic radicalismic understanding 
leads to the formation of Daula Islamiya. The principles that are built are 5 (five), 
namely: 1) Di>n wa Daula Principle; 2) Fundamentalism of Islam; 3) Principles of 
Puritanism and Social Justice; 4) The principle of the sovereignty of God's law; And 
5) The principle of Jihad (Rahmat, 2005: 14-15). 
When viewed at a glance about each of these principles, then basically there 
is nothing wrong about it, because these principles are also held by most Muslims. 
However, if interpreted subjectively and on the basis of a particular purpose 
politically, the meaning will be different. As stated by Hrair, that particular Muslims 
interpret it as follows: 
1. The Principle of Di>n wa Daulah (One unity between Religion and State).  
This principle believes that Islam is a total system of life. Islam has been awarded 
the Qur'an for the implementation of its Shari'a. Shari'a can run if any State 
enforces it. In other words, the Qur'an gives Shari'a then the State upholds it. 
2. Islamic Fundamentalism.  
The foundations of Islam are the Qur'an and al-Sunnah and the traditions of the 
Sabbaths. Muslims must return to the early Islamic roots, as practiced by the 
Prophet and Companions. The most correct Islam is Islam that has been 
exemplified by the Prophet Muhammad and the earliest Companions (Salaf al-
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Salih). Therefore, the practice of Islam must be the same or at least, can approach 
the practice they did in the past. 
3. Puritanism and social justice.  
Muslims should be able to safeguard Islamic values and fortify themselves from 
foreign cultural influences. Cultural transformation has been so rapid lately. It is 
not sometimes in accordance with the teachings of Islam. The influence of 
Western hegemony against Islamic countries and developing countries is often 
felt unfair by some Muslims. Therefore, Muslims must rise up to defend 
themselves in order to uphold justice. 
4. The Sovereignty and the law of Allah based on the Islamic Shari'a (Niz}a>m al-
Isla>m>i).  
The state should be based on Islamic shari'a. Therefore, Shari'a should be the 
supreme law of the State. When the State is not based on shari'ah, the State is not 
sovereign in their eyes. 
5. Jiha>d as a pillar to Niz}a>m al-Isla>m>i. Muslims must conquer worldly powers 
through jiha>d (holy war) in any way. It is principle that often leads to violence in 
the name of religion. 
By understanding of those things of course there are certain factors that lie 
behind their thinking. This understanding is not possible to appear, without any 
moisturizer. According to Syamsul Bakri, there are several factors that encourage the 
emergence of Islamic radicalismic movement, namely: 1) socio-political factors; 2) 
religious emotional factors; 3) cultural factors; 4) anti-Westernism ideology factor; 
5) the policy factor of the governments of Islamic countries; and, 6) the factor of the 
Western mass media (Bakri, 2005: 6-8). 
These factors are believed to be the root of the problem that gave rise to the 
idea of Islamic radicalism that occurre lately. In sequence, these factors can be 
described as follows: 
a. The socio-political factor.  
Islamic radicalism tends to be motivated by socio-political symptoms. In terms of 
its history, it can be argued that conflicts generated by radicals are rooted more in 
socio-political issues. Radicalists view the historical fact that Muslims do not 
benefit from the global civilization that dominates the world. They try to touch 
the emotions of Muslims by using language and symbols and religious slogans. 
They see that there are many social imbalances that are detrimental to the Muslim 
community of the world, so they mobilize the power to achieve the "noble" goal 
of politics, in order to reclaim the glory of Muslims. 
b. Religious emotion.  
As mentioned earlier, that religious emotion is used as a tool to touch Muslims in 
moving toward their political goals. The factor of religious sentiments, including 
the religious solidarity for comrades oppressed by certain powers, strongly 
dominates this movement. The religious emotion in question is religion as an 
understanding of reality which is interpretative. This emotion is relative and 
subjective, not all Muslims agree so. 
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c. Culture.  
This factor also has a considerable share of the background of the emergence of 
radicalism. In society it is always found an attempt to escape from the bondage of 
certain cultural webs that are considered inappropriate. The cultural factor here is 
as an anti-test of the culture of secularism. Western culture is considered as a 
source of secularism, which must be removed from the earth. 
d. Anti-Westernism ideology. Westernism is considered as a thought that endangers 
Muslims in applying Islamic shari'a. Therefore, the symbols of the West must be 
destroyed for the sake of the enforcement of Islamic shari'at. 
e. Government policy.  
The policy of the government is growing frustration and anger of some Muslims. 
It is allegedly caused by the ideologyl, military and economic dominance of the 
big countries. 
f. The Western press.  
Western mass media are always cornered against Muslims. This is a factor in the 
emergence of violent reaction by Muslims. Press propaganda has tremendous 
power and it is very difficult to deflect. In the face of this problem, some are 
"extreme", in reaction to what is inflicted upon the Muslim community. 
Rabasa and The RAND Corporation team outlined that the source of Islamic 
radicalism is at least classified into three things: First, the political and economic 
conditions or the anti-Western movement or westernization. Second, global processes 
related to the arabization of the non-Arab world, the support of extremist funds, the 
growth of international Islamic radicalismic networks accompanied by media 
coverage, and the influence of the Palestinian-Israeli conflict. Third, inciting events 
such as the Iranian Revolution, the Afghan War, the 1991 Gulf War, the September 
11, 2001, and Iraq War are the other factors (Khamdan, 2004: 36). 
Based on the above description, it is clear that the roots and principles of 
Islamic radicalism are not exactly wrong. The wrong pattern is only the interpretation 
of these principles. When the principles are developed in a positive direction, the 
results will be positive. The principle of Din wa Daula, for example. If interpreted as 
a unity between religion and the State, it means how religion can help the State in 
upholding justice, prosperity and happiness of its people; Obey the religion, be 
realized by obeying the laws of the State, insofar as they are not contradictory to the 
Islamic Shari'a; Principles of Islamic Fundamentalism, for example. That Islam as 
the true religion, the best example of its execution is the example of the Prophet 
Muhammad (p.b.u.h) and the Companions, it is final. 
Therefore, what has been exemplified by them, associated with worship and 
mu'amala, becomes absolute to be imitated and followed by Muslims. Many 
examples of lifestyle patterns that can be copied from what they emulate. Principles 
of Puritanism and social justice, for example is mandatory for every Muslim. 
Muslims should not be weak in facing any challenge. When one Muslim is 
oppressed, then other Muslims must appear to be defenders. Only his defense should 
also be elegant, not with a disadvantage for many parties. The Principle of the 
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Sovereignty of God's law, for example is an absolute law for every mukallaf. This 
law is not applied to anyone except Muslims who meet the criteria of mukallaf. 
Therefore, there is no reason to impose the enforcement of this law to others who are 
non-Muslims. Then the Principle of Jihad, the concept of jihad in Islam is clear, that 
jihad with violence can only be done in a forced state. The most important jihad is 
jihad al-nafs, jihad against the passions. 
 Thus, when those principles are directed toward positive thinking, then 
Islamic values will look so noble. There will be no violance, there is only peace and 
tranquility in togetherness. Islam is a religion of rah}matan lil-'alami>n, is n’t it? 
Before reaching the idea of Islamic radicalism, it is better to see first about the 
types of Islamic movements that have appeared in the community. Nazih al-Ayubi 
has made the orientation taxonomy of the Islamic movement into six types, namely: 
1) Islamic reformism or modernism; 2) salafism; 3) fundamentalism; 4) neo-
fundamentalism; 5) Islamism, and 6) political Islam (Khamdan, 2004: 67). 
The first type is represented by Jamaluddin al-Afghani (1838-1897) and 
Muhammad Abduh (1849-1905). The idea developed is to reconcile Islam and 
modern times by providing a new interpretation of Islam that fits the modern context 
and is very flexible to accommodate the development of modernity. These 
modernists distinguish the doctrine of religion into two areas, namely worship and 
mu'amalah. The initiated movement is Pan-Islam which means the solidarity of an 
ideology aimed at unifying the whole society in Islamic entities or Islamic 
nationalism, and conducting confrontational movements against Western or non-
Muslim nations that colonize Muslims. The second type is salafism which 
emphasizes the authentic sources of Islam from the Qur'anic texts, the Sunnah of the 
Prophet (s), and the early Muslim generation tradition that is free from all sorts of 
traditions. This group is known as salafi>. 
Therefore, the core of salafist teachings is the purification of Islamic teachings, 
back to the Qur'an and hadi>th with examples from the salaf al-sa>lih (first three 
generations of Muslims), and the last is to do ijtihad. This movement was carried out 
by Rashi>d Rida, and developed into a movement of thought of renewal of ijtihad in 
Islam such as Wahhabism by Muhammad bin Abdul Wahab in Saudi Arabia and the 
Muslim Brotherhood by Hasan al-Bana in Egypt (Khamdan, 2004: 185). 
The third type is fundamentalism, which actually has similarities with salafism 
by emphasizing the purification of Islamic teachings or returning to the Qur'an and 
hadi>th, but is less sympathetic to Jurisprudence because it does not want a legal 
tradition more often referred to as conservative Islam. This thought has implications 
for the negation of all who are not God and not from God, ungodly, polytheistic, 
pagan, and unjust. According to fundamentalism Islam is the unity between religion, 
world, and state (di>n, dunya, dawla), so it is necessary for the establishment of an 
Islamic state led by a caliph to pursue religion purely and kaffah. This movement 
was run by Hizbut Tahrir led by Taqiyuddin an-Nabhani in Syria, Lebanon and 
Jordan in 1953, and has been declared a forbidden organization in his native country 
of origin. 
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The fourth type is the Islamic neo-fundamentalism which is a continuation of 
fundamentalism, with the tendency of more radical and militant religious political 
orientation in an attempt to establish an Islamic state because in view of this 
movement there is no separation of religion from politics thus defining Islam as a 
political (ideological) system. Olivier Roy called it as an Islamic political 
imagination, which is more commonly referred to as conservative Islam. In the 
movement, the neo-fundamentalism directly take action in the form of social action 
in response to certain cases experienced by some Muslims as a form of orientation of 
the struggle of the birth of Islamic society and Islamic space (Islamized space). The 
group's struggle is like Jama'at al-Islami in Pakistan founded by Abu al-A'la al-
Mawdudi in 1943 (Khamdan, 2004: 186). 
The fifth type is Islamism which actually refers to three categories, namely 
salafi, fundamentalism, and neo-fundamentalism. Islamism does not only put the 
identity as Muslim but also the realization that Islam as doctrine and ideology is so 
obsessed with the establishment of an Islamic state. In practice, however, Islamist 
movements tend to be dominated by private issues such as women's headscarves, 
liquor prohibitions, prostitution, and literacy in the Qur'an. 
The sixth type is known as political Islam which often leads to fundamentalist 
and neo-fundamentalist categoried by emphasizing the political nature of Islam and 
can even engage in direct anti-state activities. Political Islam builds ideals based on 
religious similarities and struggles through political parties with Islamic principles, 
names, purposes, and symbols, as has happened in Pakistan since separation from 
India (Khamdan, 2004: 187). 
Of the many types of Islamic thought and movement mentioned above, the 
most likely entry as part of Islamic radicalism there are 2 types, namely: 1) 
fundamentalism; And, 2) neo-fundamentalism. Both of these types have the same 
orientation, namely the establishment of an Islamic government led by a caliph, for 
the realization of world Islamic Shari'ah. In the pursuit of their ideals, every way is 
done, under the pretext of jiha>d fi> sabi>li Alla>h. 
 
Islamic Radikalism in Indonesia 
In Indonesia, Islamic radicalism movements are characterized by a closed 
attitude towards others (exclusively), both to fellow Muslims and non-Muslims. To 
non-Muslims it is clear, while to fellow Muslims, it usually very closed, except to 
those who have the same understanding. Generally, those of the same ideology are 
considered friends, while others are considered enemies. This kind of understanding 
and attitude creates a more extreme attitude in society, that is, the attitude of takfiri> 
(assumes the disbelievers as ka>fir). Once this understanding develops, the next 
attitude that arises is to fight (jiha>d) against unbelief in favor of Islam. Up to this 
point, they are very mature and sure that what they are doing is true. If they were 
killed in an operation, then they were sure to fall as a martyr. That is why so many 
"Divine Brides" (the term terrorists caught alive by the authorities) are ready to die in 
the struggle they believe in. Therefore, many suicide bombings happen in Indonesia, 
it is cause by this kind of understanding. 
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As the country with the world's largest Muslim population, Indonesia is 
expected to be a pilot of the best Islamic practices, Islam as exemplified by the 
Prophet Muhammad and the Sabbaths in the Medina State. In principle, Islam in the 
State of Medina is Islam that is able to grow and develop with a plural society. Islam 
at the time of the Prophet SAW is a true Islam rahmatan li al'alamin. 
The attitude of certain Muslim, who allegedly embraced Islamic radicalism, 
is very harmful to other Muslims. As a result of their actions, other Muslims should 
accept the stigmatization of other religious communities in society. There are many 
cases, especially those of minority Muslims in various countries. For example, he 
reported and expelled a student who telephoned his parents from a plane using 
Arabic. The case that occurred on April 6, 2016 in the United States, become viral in 
the mass media. 
Although still debated its validity, the stigmatization of Islamic groups as 
terrorists, has already been embedded in the minds of the people. Such powerful 
media coverage through the display of Islamic symbols has shaped the notion that it 
is as if the perpetrators are Islamic groups that justify any means, to fulfill their 
ideological demands. Thus, people who have a strong Islamic identity are suspected 
of being terrorists and considered dangerous (Umar, 2010: 170). 
Meanwhile, Indonesia is a large country and has a pluralistic society. 
Indonesia is an archipelago country, there are approximately 17,000 islands. The 
result is an opportunity for the emergence of indigenous and linguistic diversity due 
to separation from one another. There are over 400 spoken languages and there are 
many different religions and beliefs (though only 6 religions are recognized) (Panitia 
Penerbitan, 2010: 171).  
The best way to unify that diversity is simply by establishing unifying laws 
and ideologies that are not "taking sides" in one group that is different from the other. 
In this case, what has been done by the predecessors of this nation, with Pancasila 
and the 1945 Constitution, as well as democratic governance is already right. The act 
of imposing certain religious ideology in this country clearly contrary to Pancasila, 
1945 Constitution, and the Democracy of the nation (Haris, 2010: 171). 
That is why terrorist acts believed to belong to Islamic radicalismic groups 
should be eradicated. However, so far, sporadic acts of terrorism are still common. 
The stakeholders have settled certain plans and strategies in tackling radical 
understanding in Indonesia. One of them is the establishment of Special Detachment 
'88 (Densus'88) Anti Terror from Police Headquarters. 
Deradicalisation of terrorism is realized with the reorientation program of 
motivation, re-education, resocialization, and social welfare or equality with other 
people for those who have been involved in terrorism or for sympathizers, so that the 
sense of nationalism will grow like other citizens of Indonesia. Rehabilitation is a 
commonly used terminology in describing efforts to improve terrorist behavior 
(Golose, 2009: 82). 
The Indonesian government has attempted in many ways to crack down on 
Islamic radicalism teachings, which undermine unity of the nation. The formation of 
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a special team, densus 88, is a real step to the statement of 'war' against Islamic 
radicalismic action, which is allegedly the mastermind of terrorist acts in the 
homeland and in some countries in the world. 
The government efforts to eradicate Islamic radicalism are also done in 
educational institutions as a preventive against radical action. The development of 
anti-terrorism curriculum was conducted in various madrassas, such as 
reinterpretation of the concept of Jihad, Amar ma'ruf nahyi munkar and pluralistic 
theology that leads to tolerance towards other groups in society (Muthohar, 2011: 
245). 
Despite efforts have been made in such a way, but in fact the acts of terrorism 
are still happening. There seems to be a mistake in efforts to eradicate Islamic 
radicalism by various parties. Combating the action of radicalism precisely by 
forming a new radicalism which invites the emergence of action of revenge, so far 
government and related parties have not found the right solution. Therefore, it is 
necessary to offer another possible solution. 
 
Against Islamic Radikalism With Tassawuf 
Islam emphasizes the balance between exoteric and esoteric dimensions, as 
well as vertical and horizontal relationships. That is why Sufism is needed to balance 
between exoteric and esoteric dimensions, as well as vertical and horizontal 
relationships. In addition, practicing the kaffah Islam can also develop the harmony 
of religious life and social integration (Tebba, 2003: 263. 
Understanding Islam in a textual and legal-formal way often leads to extreme 
and over-limits. The Qur'an does not negate any of the overriding behaviors and 
attitudes. There are three attitudes that are categorized as exceeding the limit, 
namely: ghuluw (The exaggerated form of human expressions is in response to 
problems that manifest itself in attitudes beyond the limits of reasonableness of 
humanity), tatharruf (that is excessive attitudes due to emotional impulses that have 
implications for excessive empathy and outrageous cynicism from society), and 
irhab (Irhab is an attitude and an exaggerated act of religious or ideological 
encouragement) (Siroj, 2006: 32). Ideally, a Muslim must understand and 
comprehend Islamic teachings comprehensively, until such teachings can give a 
positive social impact on him (Siroj, 2006: 33).  
Thus, the culmination of a person's religious perfection lies in the ability to 
understand the teachings of Islam and dive into it, so the person can be wise and wise 
(al-hikmah) in all that understanding and interpretation. This is where the necessity 
of putting forward the religious aspect of religion, the esoteric aspect of Islam. The 
positive side of this Sufism or Sufism approach is moderate Islamic understanding 
and preaching form of "qaulan karima" (noble words), "Qaulan ma'rufa (good 
words),"qaulan staqila" (weighted words) -as how Mandated in the Qur'an (Siroj, 
2006: 32). 
Islam, as a religion with a strong theological foundation is impossible to 
justify the sadistic practice of terrorism. The behavior of terrorism is contrary to the 
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teachings of Islam itself. Because, etymologically Islam comes from the word 
"Salima, Aslama and Sulla>mun", which in sequence means: Submissive, Obedient, 
Congratulations, and Ladder to the Peak. The word aslama-yuslimu has the meaning 
that Islam emphasizes submission, nobility, and noble character. While the word 
salima-yaslimu, means obedience to the law given by the ruler of the universe and 
the ruler of the world, so that Islam opposes rebellion against the legitimate state. 
Furthermore, the word sullamun, more of a human effort in toward the presence of 
God Almighty, through successive ladder. 
"Salima-Yaslamu" means a complete surrender to Allah SWT (Kurniawan, 
2008: 2). The word "Aslama-Yuslimu-Islaman", means the following: 1) Submission 
and Obedience (Khadha'a-khudhu 'wa istaslama-istislam); 2) submit, surrender, 
surrender (Salama-taslim); 3) Following (Atba'a-itba'); 4) Conducting, delivering 
(adda'-ta'diyah); And, 5) Enter in peace, salvation or purity (dakhala fi al-salm au 
al-silm al-salam). Tim Sembilan, 2004: 82). Islam comes from the word "Sulla>mun", 
meaning step, ladder to the top (Kurniawan, 2008: 2). 
Thus, Islam is a religion that upholds the honor of individuals and society. 
Islam loves peace and affection. Islam is not a religion of terror, as portrayed by the 
media and as a Western thinker. However, it is a great religion, that has diverse 
adherents, so it is also possible if there is a difference of opinion and the efforts of 
certain people or groups who want to impose his will or the results of his 
interpretation of the guidelines that have been given. That is why there is a term 
often referred to as fundamentalist Islam and Islamic radicalism. 
 
Sufism in Agaist Islamic Radikalism 
According to Asep Usman Ismail, this reinforcement effort is a part of the 
Ihsan in the context of fellow beings. He defines ih}sa>n on two points, namely ihsan 
to Allah and ihsan to others. Ihsan to Allah is a virtue to God by faith in Him, 
accompanied by obedience to worship Him totally, involving physically, 
intellectually, emotionally and spiritually in an integrated manner. While ih}sa>n is 
kindness to others as reflected in the above verse (Ismail, 2012: 30-31). 
While M. Amin Syukur noted that Sufism is one branch of scholarship in 
Islam. Scientifically it is the result of the Islamic culture that was born after the death 
of the Prophet (Syukur, 2004: 3). Sufism is essentially a divine potential that serves 
among other things, and design the historical patterns and civilizations of the world. 
Sufism can color all activities, whether of social dimension, politics, economy or 
culture (Mahdi, 2012: 162).  
Sufism preaching can not be separated from the concept of da'wa done by 
Rasulullah SAW as an example. Dakwah activity has been started and exemplified 
by Rasulullah SAW. He has given examples of good and right da'wah, such as: 1) 
convey the truth to his family and his nearest people (bi al-Lisan); 2) teach tawhid 
and life to his people (bi al-Kalam); 3) give examples of noble (moral) behavior (bi 
al-Hal); And, 4) send letters to his enemies and friends (bi al-Qalam). All that 
depends on Mad'u (object of dakwah) him. This activity is continued by the 
successor's friends, until by the ulama mutaakhirin (Elmansyah, 2016: 60).  
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The Sufis in his dakwah always emphasize knowledge and noble character. 
The main mission of a preacher is to perfect his mad'u morals. Patterns built on Sufi 
preaching emphasize more on tarbiyah and ta'lim (education and teaching) with 
continuous tiered curriculum and training. The purpose of Sufi preaching is not 
merely to convey the message, but to the implementation in all areas of life. 
Therefore the method of Sufi preaching is holistic and exclusive (Zainab, 2008: 21). 
According to the theory of A.H. Johns, the da'is who spread Islam in the 
archipelago are Sufis. They succeeded in broadcasting Islam and Islamizing large 
numbers of Indonesian people since the 13th century. The success was supported by 
the Sufi ability factor in presenting Islam attractively (Azyumardi Azra, 1998: 24). 
This fact must be addressed immediately. Muslims must show an elegant face 
in society, as once performed by the da'is in the era of the Guardians (Walisongo). 
Islam came in the midst of a religious society, but Islam is acceptable, even those 
who have been religious convert to Islam. Of course, the da'wa of the guardians 
(Walisongo) is not done in a rude, hard and coercive manner. The Guardians da'wa 
was done with polite, nurturing and reconcilable manner. Alwi Shihab notes that they 
are generally the Sufis who always put morals and wisdom (Read: Alwi Shihab, 
1996: 8-12; Sofyan Rofi, 2016: 2). 
Eradicalization effort of Sufism is based on several aspects, e.g: 1) aspect of 
harmony; 2) aspects of the development of science; 3) aspects of Islamic culture; 
and, 4) the safety and comfort of worship, as follows: 
First, the aspect of harmony. One of the principles of Islam is tasa>muh 
(tolerance), in which Islam can accept other people who have different understanding 
and belief. Islam upholds harmony in difference. Different is mercy, with their 
difference in realizing the virtues of the race will take place (fastabiq al-Khairaat). 
When there is understanding which considers that 'ism' most correct, while the other 
is wrong and must be fought, it will threaten the religious harmony, even in religion 
itself. Second, aspects of the developmenting of sciences. Non-Muslims have started 
designing the development of highly sophisticated science, while Muslims are still 
busy thinking about the differences and attacks on people who are not like-minded. 
Thus, Islam will be far behind in this aspect of science. Because science is a 
universal truth that must be tested by the scientific method and not a unilateral claim 
that cannot be proved. Other people are busy with the manufacture of the spacecraft, 
Muslims preoccupied with the debate between infidels and believers. Third, the 
cultural aspect. Islam is not a cultural product, but creating a culture in the midst of 
people who are not cultured sublime. Radicals Islam will only create permissive 
culture in the world, so the label of Islam will only be known as a permissive culture. 
Fourth, the safety and comfort of worship. Islam, one of its meanings is safety and 
peace. Leisure worship is the most important aspect in this religion. Istatha'ah in the 
hajj, one of which depends on the security circumstances in the Islamic State. If the 
Haj season occurs in situations that are not safe, then by itself istatha'ah becomes 
void. Therefore, the security determines comfort in worship. When the situation 
becomes unsafe, then Muslims would suffer (Elmansyah, 2016: 5).    
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One of example of eradicating the influence of Islamic radicalism was done 
by Tarekat Haq Naqsyabandiyah (THN) in West Kalimantan. Viewed from the 
negative consequences of radical Islam that occurred in Indonesia in recent years, the 
institution of Sufism like Tarekat Haq Naqsyabandiyah West Kalimantan is 
desperately trying to find a solution. Through means tarekat (t}ari>qa/Sufi order), such 
as Muja>hadah, Riya>dhah, Muha>sabah, Dhikr, Musha>hadah and so forth, finding 
finally decided to tell the congregation to shun Islamic radicalism. The effort of 
deradicalization of Islam in Tarekat Haq Naqsyabandiyah relatively successful and 
the notion of Islamic radicalism is not growing in this Order (Elmansyah, 2017: 5). 
 
 
Conclusion 
Indonesia is a country that is built on the basis of unity from the diversity of 
cultures, religions, tribes and customs. The founders of the nation are aware of the 
condition of this nation since the beginning. That is why Indonesia is not an Islamc 
state although it has an overwhelming Muslim majority. Pancasila and the 1945 
Constitution (UUD 1945) are the Indonesian philosophical foundation and state 
ideology. They can not be contested, since this country can be united and developed 
into a great and powerful nation with Pancasila and UUD 1945. 
Thus, Sufism is needed by society. Synergy between the government and the 
institution of Sufism is highly recommended as a solution against Islamic radicalism. 
This synergy is in the form of developing Sufism in dealing with Islamic radicalism. 
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